but at different times.1 Curiously enough, in spite of this identity
of form also, Sripati tells us that the jiva in mukti cannot possess
ihe power of creation and remains secondary to the Brahman.3
Thus difference seems to be carried into mukti also. On the basis
of this statement, we have probably to interpret the identity of
form between the Brahman and the jiva as similarity of form.
Sripati does not seem to be sufficiently clear on this point. If
identity comes to mean inseparability for Sripati, then there is no
need for taking recourse to the idea of different times in order to
reconcile the conflicting texts of the Sruti, Or probably, for
Sripati, though the Brahman is identical, in form also, with the
jiva, he can be different from the latter as an individual. But it is
difficult to understand how things which are identical both in
form and nature can be different as individuals. The snake, for
instance, can be identical with the rope in form only in illusion,
but not in true perception. Similarly two things even if they are
of the same nature, as for instance two snakes, can be identified
in form in illusion only.
So far as Sripati thinks that difference holds in bondage and
identity in mukti, his standpoint is that of the jiva undergoing
his life's experience, and is therefore in accord with the general
Indian philosophical tradition. And as identity and difference
hold at different times, this philosophy is not really identity in
difference, though the author seems to think that it is so. He is
anxious to give equal importance to the Sruti texts declaring
identity as well as to those declaring differences Still, there is an
attempt to accommodate reason, as in the other commentators.
Naturally, inconsistencies appear in one form or another. Sripati
does not see that, by bringing the idea of different times, he is
practically giving up Bheddbheda as a logical unity. And he tries
to go beyond Nimbarka by saying that Bhedabheda is not only
of nature but also of form, though it is inconceivable how such a
relation is possible. It is only the assertion that the jiva in mukti
cannot have the power of creation that saves for Sripati the
element of difference in mukti, as otherwise, both the jiva and the
Brahman being identical even in form, we cannot understand
what element of difference there could be between the two to
1 frlkarabhasyam, Vol. II, p. 338. Kdlabhedena samanvayat.
3 Ibid., IV, 4, 17, Xhis sutra according to Sripati applies to both murtabrakmo-
pasakas and niranvayabrahmopasaftas, that is, to the worshippers of both the
undifierentiated Brahman and the one with form.
3 Ibid., p. 273. Vayam Snttipramdwavadinak na yuktim bahumanwiahe.
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